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Abstract

Legends, proverbs and popular sayings, jokes, stories, oral history, music, popular beliefs and customs included in
the traditions of a culture all come together to create the folklore of that culture. It also embraces within its fold the
set practices through which these expressions are shared among the members of a cultural group. The Khamti, or
Tai-Khampti, as they are also referred to, are a sub group of the Shan people found in the Sagaing Division, Hkamti
district in northwestern Burma as well as in the Lohit district of Arunachal Pradesh in India. Smaller numbers can
be found in parts of Upper Assam and also in the East Siang district of Arunachal Pradesh. As an offshoot of the
great Tai family of South East Asia, the Tai-Khamptis possess a rich culture and tradition. Their illustrious history
is furnished with a rich literature replete with legends, myths, fables, folk-tales, proverbs and poems. The folk-tales
which are mostly transmitted orally from one generation to the next have undoubtedly enriched the folk literature
and culture of the Tai-Khamptis. Here we have endeavoured to make a general analysis of the folklore of the Tai-
Khamptis.
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1. Introduction
The term “Folklore” refers to the sum total of

were compiled on hand made paper and other
materials, except a few which were transmitted to the

the entire corpus of legends, proverbs and popular
sayings, stories, jokes, fairy tales, popular beliefs, oral
history, music and customs included in the traditions
of a culture, subculture or group. It also embraces
within its fold the set practices by which these
expressions are generated among the members of that
cultural group. The Khamti, or Tai-Khampti people,
as they are also referred to, are a sub group of the
Shan people found in the Sagaing Division, Hkamti
district in northwestern Burma as well as in the Lohit
district of Arunachal Pradesh. As an offshoot of the
great Tai family of the South-East Asia, the Tai-
Khamptis have an age-old culture and well-defined
tradition. During their long and glorious history, they
could produce a rich literature in the form of myths,
legends, fables, tales, proverbs and poems. All these
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present generation orally by their ancestors. From the
quality and stock of literature, it can be safely
concluded that this community has a good literary
taste.

1.1 The folk literature of the Tai-Khampti seems to
be fully refined and modified with the passage
of time. It is packed with high quality moral
teachings, truthfulness, virtuousness and
gentleness which are basically perennial and
universal in nature. It is not feasible to tackle the
folk literature of the Tai-Khampti in its totality
within the confines of this paper owing to the
fact that the sheer immensity of folk-tales
themselves which constitute but a fraction of this
variegated literature renders this an impossible
task.
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1.2 In the Tai-Khampti society, it has been a social
tradition for the older generation to narrate short
stories to the younger generation. These stories
are pregnant with moral lessons. These proverbs
or moral teachings are generally transmitted by
the grand father or grandmother to their grand-
children. Such kinds of short stories which are
transmitted orally from the grandparents are
termed by the Tai- Khamptis as ‘Pu Chan Lan’.
The word, ‘Pu’ denotes grandfather or grand
mother and ‘Lan’ indicate grandchildren. Though
most of the ‘Pu Chan Lan’ is oral or verbal in
nature, some of them are also available in written
forms. Thus, the young minds are imparted moral
training at home itself. The important social
function performed of the ‘Pu Chan Lan’ is that
by listening to them attentively, the young minds
are molded according to the need and necessity
of their traditional norms and customs (Gogoi,
1996). In this way, moral and ethical teachings
are instilled into the tender and pliable minds
during their very childhood, the stage when their
tender minds are most receptive. The ‘Pu Chan
Lan’ not only boosts up the young minds by
fulfilling their craving for stories, but also teaches
them how to conduct themselves with others and
lead honourable and dignified lives in the society.

1.3 The literature of the Tai-Khamptis is fully packed
with rich folk lore. It is worth noting here that
many of their folk lore are complementary with
that of the Shans of Myanmar, South-East Asia
and also with the Yunnan Province of China

(Gogoi, 2006).

2. Objective of the study
The present study has been undertaken with the
following objectives :
a) To study the folklore of the Tai-Khamptis.
b) To make a general estimate of the folklore
of the Tai-Khamptis.

3. Methodology

Both primary as well as secondary data sources
have been made use of in the present study. The
primary data source has been painstakingly collected
by means of field study in some Khampti villages in
Arunachal Pradesh and in Upper Assam ,namely,
Momong, Lathao, Namsai, Chongkham, Bor Khampti
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Gaon, Narayanpur, Dhemaji, Margherita, etc. The
interview method was mostly resorted to while
compiling the folk-tales from knowledgeable Khampti
people like Chowtsei Namchoom, Chow Uppa Mansai.

4. Discussion

The folk lore of the twelve sisters of the Tai-
Khamptis is also prevalent popularly among the Shans
of Myanmar. This Folk Lore runs in this way:

Once there were twelve sisters in a particular
kingdom. They were very beautiful and virtuous.
When they had grown up into beautiful ladies, they
were married to the king of that kingdom. The Ogre
gueen did not like those twelve sisters. She always
used to find mistakes in their work. In order to banish
them from the palace for ever, she hatched a wicked
and mean plan. One day, she became successful in
implicating them with wrong charges of being witches.
The Ogre queen succeeded in convincing the king of
the veracity of her claims. Consequently, the king
ousted the twelve sisters from the palace. The twelve
sisters obediently followed the order of the king and
silently left the palace forever. After some years, the
son of the youngest sister (queen) brought his twelve
mothers (sisters) before the king to mete out justice to
them (Gogoi, 1996). The young boy disclosed the facts
before the king and also the foul play that had been
played by the Ogre queen upon his mothers. After
hearing and observing the facts, the king began to
realize his mistakes and felt sorry for his unwanted
and wrong decision. He deeply repented for the same.
As a consequence, the king gave stringent punishment
to the Ogre queen for her mean and inhuman acts. As
a punishment, the Ogre queen was killed in the end.
Thus, the Ogre queen got a suitable reward in the end
because of her mean action. As the king was fully
convinced of the situation, he again accepted the
twelve sisters (queens) and started living together
happily thereafter (Manpoong, 2005).

4.1 The folk lore of a big tortoise is also very much
popular among the Tai-Khamptis. The story goes
like this:

Once there was a rich farmer who had two
wives. The first wife was wicked and selfish and
the younger one was simple and honest. The
wicked wife always used to envy and harbour ill
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feelings for the second one. She was always rude
to her and would rebuke her even for the slightest
of mistakes. She was on the lookout for an
opportunity to get rid of her. Although success
did not come her way, she did not lose heart and
continuously plotted different kinds of plans to
drive her away from the house. At last, the wicked
wife hit upon a plan. She requested the second
wife to go with her for fishing in the forest. The
innocent second wife readily accepted her
proposal. Thus, on the following day, both of
them set off for the jungle. While they were
fishing near a tank, the wicked wife suddenly
pushed the second one into the deep tank. The
innocent second wife cried out piteously for
help, but the wicked wife, instead of helping
her, wore a smile of satisfaction on her lips. The
second wife eventually drowned in the tank.
After some days, it was found that the dead wife
had become a tortoise. When the wicked wife
came to know about it, she hatched a conspiracy
to kill that tortoise too. Accordingly, she told
her husband that she wanted to eat the meat of
the tortoise which was in that tank. The husband
with the help of some persons killed the tortoise
and brought it home. It was cooked and the
wicked wife ate it to her heart’s content. The
front toes and other parts of the tortoise were
thrown on the bank of the tank. The next day, a
shaddock and a china rose plant were seen
growing on that spot (Gogoi, 2006). One day,
when the king of that place was passing through
that area, he felt a strong inclination to eat the
fruits of shaddock and pluck the china rose
flowers. During the act, the king heard a voice
from the plants narrating the story of the
treacherous acts of the farmer’s wicked wife.
The king became furious on hearing the story
and dealt out severe punishment to the wicked
wife of the farmer. It is to be noted here that
this folk lore is not only prevalent and popular
among the Tai-Khamptis, but is also very much
popular in Assam, Myanmar and Thailand
(Lungkeing, 2006).

4.2 The folk lore of the snake is also not only popular
among the Tai-Khamptis, but also among the Tai-
Ahoms and the Tai-Lue. This folk lore goes like
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this: There were two daughters of a rich man from
his two wives. The daughter named Yu Duo was
subjected to ill treatment and neglect by her step
mother who even forced her to slog like a maid
in her own house. She also had to go to the forest
to collect firewood. On one such day, she felt
very hungry on seeing ripe mangoes on the trees
growing nearby. When she was about to pluck a
mango from the tree, suddenly a snake appeared
on the scene. It was a magical snake. The snake
told her that she would have to marry him if she
ate of the mangoes from the trees. As she was
very hungry and there was no other alternative
before her, she promised to marry him after eating
the mangoes. In this way, both of them became
husband and wife. One day, while bathing in a
pond, the snake suddenly transformed into a
handsome prince (Sandhu, 2006). Everyone was
taken by surprise. The people of the locality were
very happy at this unexpected turn of events
which had come as a harbinger of happiness for
Yu Duo. This now prompted her stepmother to
marry her daughter to a snake. She did
accordingly in the hope that the snake would
metamorphose into a handsome prince. But, the
tragedy was that the very next day, her daughter
was found swallowed by that snake.

5. Conclusion

The telling of stories appears to be prevalent in
all cultural groups, irrespective of whether the society
is simple or complex. However, apart from fulfilling
the craving for listening to stories among small
children, folklore can and does play a pivotal role in
transmitting the traditions and customs of a particular
culture to the next generation. Just as folklore can
contain religious or mythic elements, in like manner,
it can be equally infused with the sometimes mundane
and ordinary traditions of daily life. As a matter of
fact, folktales perform a very significant function in
educating the members of a cultural group about the
customs and traditions peculiar to that particular
culture. The folk-tales discussed above clearly eulogies
the sterling qualities of honesty, truthfulness,
simplicity and virtue. These are indeed high quality
moral folk tales who intend to tell the society that one
should not inflict pain, either mental or physical, on
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his fellow beings. Such acts are unjust, immoral and
unethical. Moreover, these folk tales also seem to point
out to us that no sinful deed can be concealed for long.
Another characteristic feature of their folk tales is that
some of them have roots in the pre-Buddhist period.
Such tales reflect their earlier or indigenous culture
and life style. They give a vivid picture of agrarian
and folk society, love, kinship and social heritage. This
folk lore is generally found to be similar among the
Tais of Assam, Arunachal Pradesh, South-East Asia,
Ai-Tai, Tai-Lue, and the Tai-Noi of Yunnan Province
of China. Those folk tales which revolve around some
real historical figures like the legends of ‘Khunlu-
Khunlai’ are also found to be similar among the Tais
of the above mentioned regions. The belief that they
are related to the tiger lineage of a celestial being is
commonly accepted by the Tai-Khampti, Tai-Ahom
and the Shans of Myanmar.

Likewise, several other folk tales are available with
the Tai-Khamptis such as ‘The King Chaff of Rice’,
‘Help of a Banyan Tree’, ‘Lazy Son-in-law of a King’,
‘Profit of Fortune’, ‘Origin of the Tai-Khampti’,
‘Origin Of The World’, etc, to name a few. For the
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sake of convenience, these folk tales can be divided
into various categories. They are:

® Animal Folk Lore,

Humorous Folk Lore,

Wonder Folk Lore,

Ghost Folk Lore,

Proverbial Folk Lore,

Buddhist Folk Lore and

Buddha Jataka Folk Lore (Manpoong, 2006).
Although the stories based on the Jatakas or
Buddha’s childhood days are not considered within
the realm of folk lore, yet the rural Tai-Khampti folks
consider them as folk lore owing to the strong
influence of Buddhism upon them. Some folk lore are
also available in narrative style. They are mostly
related to the teachings of Lord Buddha. Example may
be given of the “‘Sang Vaku’. The constraints of space
render it well nigh impossible for us to go in for a
detailed discussion of these in this paper. However, it
can be safely concluded that these folk-tales have
definitely added to the variegated and rich literature
of the Tai-Khamptis.
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